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FOR THE GOSPEL HERALD. 


Mr. Editor—The present appears to be an age 
of general inquiry after truth; and I, for one, hav- 
ing a desire that truth may speedily prevail, and dis- 
pel every dark cloud of error and superstition, would 
direct your attention to that passage of Scripture 
which relates to Christ warning his disciples not to 
fear man, but forewarning them whom they should 
fear. Namely, Luke xii. 4, 5. 

I wish you to look at this passage with its con- 
nexion, give it an impartial investigation, and in- 
form me, whether this passage, with its connexion, 
will authorize a belief in the doctrine of future pun- 
ishment, posterior to this mode of being? A com- 
pliance with the above request, will oblige 

A FRIEND. 


REMARKS. 
“ And I say unto you, my friends, Be not afraid of 


them that kill the body, and after that, have no 

more that they can do: But I will forewarn you 

whom you shall fear. Fear him, which after he 

hath killed, hath power to cast into hell; yea, I 

say unto you, Fear him.” Luke xii. 4, 5. 

We think it will be admitted without controversy, 
that Christ advises his disciples not to fear man. 
There is a reason assigned, by Christ, why his dis- 
ciples should not fear man. It is this: Man can 
only kill the body. We infer from this, that the 
consequences which result from the destruction, or 
demise, of the body, are not such as to authorize or 
produce fear, in an enlightened mind. Man can 
kill the body. Our fellows, if they please, can sever 
the brittle cord of life, and usher us, in a moment, 
into that 

——— “ Undiscovered country, 

From whose bourne no traveller returns.” 
Even this, in all its various bearings and results, 
should not excite fear. But the present life is a pro- 
bationary state, on the improvement ef which, de- 
pends the future and endless destiny of man. Well, 
if this be the case, Christ spoke at random, when he 
said, Fear not them which can end your probation- 
ary state, and ere your reckoning is paid in precau- 
tionary virtues and good works, shall send you, un- 
prepared, to meet your Judge, and enter on the 
realities of an endless scene. This must be the 
amount of Christ’s declaration, according to modern 
Opinions; and according to modern opinions there 
would be the greatest cause of fear, even of them 
who can kill the body, for thereby, they destroy the 
whole man fer eternity. However, Christ says, 
“ Be not afraid of them that kill the body, and after 
that have no more that they can do.” There is no 


death of the body, unfavourable to the party to au- 
thorize fear. 

This is mere sophistry. For Christ immediately 
says, “I will forewarn you whom you shall fear.” 
Now there is just ground of fear, or Christ would 
not forewarn them. And Christ adds, “Fea: him, 
which, after he hath killed, hath power to cast into 
hell; yea, I say unto you, Fear him.” God, there- 
fore, has power to destroy both soul and body in 
hell. 

We grant it. Will God do this? Shall we fear 
every evil and harm, which Almighty power, unre- 
strained by wisdom and goodness, is capable of do- 
ing us? Ifso, we may live in constant dread and 
apprehension of every evil, and all the wretched- 
ness which the most enthusiastic imagination can 
conjure from the darkness of a bewildered mind. 
This question must be settled. Is it a just and suf- 
ficient cause of fear, that God has power to do us 
evil? If it is, it is just as much and as good cause 
of confidence and hope, that he has power to do us 
good, and to elevate us above the reach of harm. 
Now, which of these results, will best comport with 
the character of a perfect being ? 

We like the argument used by Christ ; premising, 
first, that itis evidence of consummate folly and 
petulance, to destroy, in the broad sense of the term, 
any thing of value. Christ reasons, on the occa- 
sion, with his disciples. He informs them, (6th and 
7th verses) that a solitary sparrow, although a num- 
ber of them could be bought for an insignificant 
sum, is not “forgotten before God.” 

What! damn and destroy utterly and everlast- 
ingly, his offspring, and not forget sparrows? Are 
sparrows worth more than human souls ? 

It would appear so, if modern opinions are admit- 
ted as evidence, and our eyes are closed against the 
light of reason and common sense. Let Christ 
speak. “Even the very hairs of your head are all 
numbered. Fear not, therefore, [wherefore ? why] 
ye are of more value than many sparrows.” Well, if 
God takes care of sparrows, so that not one of them 
is forgotten before him, he will take care of me, 
for the plain reason assigned by Christ; that I am 
of more value than a sparrow; or even many spar- 
rows. We never knew the wise man, yet, who 
would be careful of cents, and squander away 
dollars. 

What kind of a God do you worship, reader ? 
Surely, a God who is able to kill, and to cast inte 
hell; or he is not Jimighty. A God who 1s willing 
to save, or he is not good. And a God who will pre- 
fer the saving to the destroying of every thing of 





consequence of moment which can result from the 





value, or he is pot tise. 
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Man is prone to fear his fellow. Strange as it 
may appear, it isa fact, that men generally fear 
The declara- 
tion of Christ goes to correct this foolish fear, and 


thei: fellows move than their Matler. 


to enlighten the understanding of men, that they 
may realize the goodness of God, and fear not. To 
be at rest; agreeably to the exhortation, “ Be still, 
{be quiet,] and know that lam God.” There is av 
cav “ Rejoice evermore ;” says Paul. A 
prophet says, “ The Lord is my light and my sal- 
vation,” and asks, “ Whom shall I fear?” He adds, 
“The Lord is the strength of my life; of whom 
shali [be afraid?” God is Love. 
the disposition io injure, have not the power; and 
God, wh: 


harm his creatures. 


of fear. 


They who have 


hus the power, has not the disposition to 
“ Fear not, therefore, ye are 
of more value than many sparrows.” 
 - — 
CALVINISTIC ABSURDITIES. 

We copy the following extract from the Gospel 
Advocate. The writer is a Calvinistic clergyman, 
who attempted to disprove the doctrine of God’s 
impaitial benevolence. 

“ We ask, therefore, if mankind could have their 
choice, whai kind of a being would they choose to be 
governed by ? If they could have their choice, would 
they not choose a God of tnfinile power, of infinite 
knowledge, and who was unalterably determined to 
make them happy? As they seek their own happi- 
ness, and cannot make themselves happy, and must 
depend upon God for it, would they not choose a 
God of infinite power, and knowledge, and who was 
unalterably determined to make them happy at all 
events? We are persuaded that it will be granted 
that men would make the above choice, had they it 
in their power. 

“ Well, Universalists say that God is of this char. 
acter. Also they will own that men depend on God 
to make them happy. 

“ We ask then, is it possible for men to be dis- 
pleased with such a God as this, if they knew him to 
be such ? Certainly all men would love such a God 
as this, in their natural state. And this is further 
established by fact; for how much does the Univer- 
salist rejoice in his God, who he thinks to be of this 
character ? Let it then be considered as a point that 
is established, both by reason and fact, that a God 
infinite in power and knowledge, and unalterably 
determined to make men happy at all events, must 
be pleasing to mankind, and that it is impossible 
but they will jove such a God. Yea, we say, let 
tHese be considered as fixed principles that must 
stand, let the consequeuce be what it may ; for sure- 
ly they wil! stand, whether we allow it or not. 

“ We inier therefore, 1st, That the true charac- 
ter of God is according to the relish of ail men. 

“2d, We ifer that all men are perfectly holy. 
A relish for the divine Being must be holiness. 
Had men the power of creating a God to suit them 
they would certainly create just such a God as this, 
and would love him atter they had made him. This 
must be holiness. 

* 3d. We infer that men do naturally love God 
with all their heart;—and between God and the 





a 


creature there is no disagreement. Then we 
infer, 

“4th. That there is also perfect obedience, for 
love is the fulfilling of the law. And the practice 
will correspond ; for the heart governs the conduct. 
It is the fruit by which the tree is known. 
will not oppose his own heart. We infer, 

“oth. That men do naturally love their neigh. 
bour as themselves. For, as the scripture repre- 
sents, it is impossible to love God and hate our 
neighbour.” 


A man 


REMARKS. 
The proposition which is scrutinized by the Ca’. 
If true, the reverse of it is 
If false, the reverse of it is true. The Cal- 
vinist pretends to love a God, “ who is unalterably 
determined” to make a part of mankind miserable. 
Does he love this God for this determination ? If so, 
we confess, at once, that he is moved by unnatural 
feelings, and that natural men, (such as God made 
man,) must detest this principle. Does the Calvin- 
ist seek his own happiness or misery ? If he seeks his 
own misery, he is a co-adjutor with the Devil. If 
he seeks his own happiness, then he is pursuing the 
same end with God, so far as himself is concerned. 
If God seeks the happiness of all men, the Calvin- 
ist must do the saine, to be like God. If God seeks 
only the happiness of a part, he must do the same. 
We admit the fact, that Calvinists do not desire the 
Call this natural or unnatu- 


vinist, is true, or false. 


false. 


happiness of adl men. 
ral, here it is, and the Calvinist is opposed to uni 
versal good and happiness, and the advocate of end- 
less and useless sin and misery. 

It is a very easy matter to ascertain what kind of 
a God mankind love. Let it be admitted, that no 
man, in his senses, can love an undeserving object, 
and desire that which will make him miserable. A 
party who is the subject of deception may profess to 
do this. Do mankind love a God who 1s “ unalter- 
ably determined” to make all men happy? No! 
Take all Christendom, and you will find nine- 
tenths of the mass of professing Christians, are at 
war with this sentiment, and profess to love and 
serve a God who is “ unalterably determined” to 
make a part of mankind miserable. Will the Cal- 
vinist admit that nine-tenths of Christendom are 
converted and born again ? Surely, thts is a trouble- 
some predicament for a Calvinist. The character 
of such a God, is according to tie relish of all men. 
That is, a God who is “ unalterably determined” to 
make all happy, and aine-teuths of mankind have 
no relish for him. 

Alas! for error, how are its advocates blinded, 
and almost suffocated, as it were, with inconsist- 
ency and absurdity! Now we infer that ali jen are 
not perfectly holy. But, we must confess, that if 
tie Calvinists’? premises are true, they come very 
near it. They have no relish for a God of univer- 
sal love. They are “ withaut naiural fection.” 

To settle the principle beyond the possibility of 
mistake, the Calvinist says, “ Had men the power 
of creating a God to suit them, they would certainly 
create just such a God as this,” &c. What kind of 
a God is this, who is spoken of? Ans. A God who 
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is “unalterably determined” to make all men alike 
happy. Is this the desire of mankind universally, 
the happiness of our neighbour, and that happiness 
as great as that enjoyed ourselves? Is this the de- 
sire of wicked men? Surely if there is any truth in 
the Calvinist’s premises, wicked men are character- 
ized by a desire of the happiness of all, not even 
excepting their greatest enemies; and good men, 
by a desive of misery for others. What kind of a 
God would the Calvinist make? A very cruel and 
partial one, we think, unless he were altered from 
his present views and feelings. The God who is 
pleasing to a Calvinist, is not the God who is “ good 
to all, and whose tender mercies are over all his 
works.” He does not love this God. 

God be praised, the time is coming, when the 
blind eyes shall be opened, the deaf ears unstopped, 
when all shall see the salvation of God. At presen’, 
men call good evil and evil good. Man now hates 
his fellow, and endeavours to cloak his hatred by 
associating the abominable supposition that God 
also hates the object of his dislike; and that even 
his iniquity is holiness in God’s sight. It is a truth, 
that the devil is the enemy of man’s happiness. The 
devil shall be destroyed, and ail his names and de- 
vices wherewith he has deceived and perplexed 
man, shall perish with him. Then, love shall be 
universal. Then, that infernal principle which 
works in the children of disobedience, and lures 
them to destruction, shall be exploded for ever. 

—p>—— 
THE GOVERNMENT OF GOD. 
“ God is King over all the earth.” 

In order to obtain a good understanding of the 
character of the Divine Being, as he is represented 
in the passage which heads this communication, it 
may be proper to set forth, in the first place, the 
character, manner, and conduct of a bad king, so 
that, by a comparison, we may be able to adjust 
consistent ideas of a good one. 

That Pharaoh, king of Egypt, who opposed the 
Hebrews, when they were in his land, was a bad 
king. He was so cruel and hard-hearted, that he 
oppressed the Hebrews with heavy burdens, which 
were intolerable, under which they cried to hea- 
ven for deliverance. Nor were the burdens of la- 
bour, in which brick was demanded, but straw, 
which was necessary in the making of it, was denied, 
the most indicative of the hardness of his heart; for, 
with a design to keep the Hebrews few in number, 
that their increasing might not endanger his crown, 
he issued an edict, that all the male children of the 
Hebrews, should be put to death in infancy. Among 
the many wicked kings of Israel, Ahab may he 
mentioned. He wanted Naboth’s vineyard for a 
garden of herbs; and because the owner refused to 
give up the inheritance of his fathers, this wicked, 
hard-hearted king was sorely vexed. But Jezebel, 
his queen, soon put him in possession of the coveted 
land, by having Naboth falsely accused and put to 
death. The life of this valuable citizen of Jezreel 
was wickedly and wantonly destroyed to gratify the 
pride and vanity of an ungodly tyrant. This was 
but an instance of the general conduct of ancient 


tyrants, and it agrees well with the manner of kings, 
as described by Samuel in his first book, chap. viii. 
as follows: “ And Samuel told all the words of the 
Lord unto the people that asked of him a king. 
And he said, this will be the manner of the king 
that shall reign over you: He will take your sons, 
and appoint them for himself, for his chariots, and 
to be his horsemen; and some shall run before 
his chariots. And he will appoint him captains 
over thousands, and captains over fifties, and will set 
them to ear his ground, and to reap his baivest, and 
to make liis instruments of war, and instruments of 
his chariots. And he will take your daughters to 
be confectionaries, and to be cooks, and to be ba- 
kers. And he will take your fields, and your vine- 
yards, and your olive yards, even the best of them, 
and give them to his servants. And he will take 
the tenth of your seed, and of your vineyards, and 
give to his officers, and to his servanis. And he 
will take your men-servants, and your goodliest 
young men, and your asses, and put them to his 
work. He will take the tenth of your sieep, and 
ye shall be his servants. And ye shalicry out in 
that day because of your king.” 

Among the prominent characteristics presented 
in the accounts to which we have referred, we dis- 
cover absolute sovereignty, hardness of heart, such 
as cannot feel for the sufferings of others, and a 
covetousness which seeks to advance the glory of 
self, and that in a way, and by the use of means 
which disregarded the rights and privileges of 
others. In one word, a bad king glories in mischief, 
in cgelty, and in oppression in all its horrors. 

The use which we design to make of the charac- 
ter ofa bad king, is to dixect us to form that of a 
good one. No candid person, of a good understand- 
ing, will allow that any of the foregoing character- 
istics belong to the Divine Being, who ts said, in our 
text, to be king over all the earth; but it will be 
allowed that properties contrary to those, when 
duly combined, will form the true character of the 
Universal King. But here we pause. If we pro- 
ceed in their way we shall prostrate the orthodox 
idol, as Dagon was humbled before the ark of 
the Lord; for there is not a single feature in the 
whole character of a bad king, which we have just 
noticed, that is not found in the idol of orthedoxy. 
This idol, his own worshippers contend is an abso- 
lute sovereign ; and that he never does any thing 
because it is right, but that every thing which 
he does is right, because he does it. He brought 
us into this world totally depraved, entirely incapa- 
ble of obeying his law; and yet he requires us, on 
pain of eternal damnation, to fulfil all its injune- 
tions perfectly. All the cruelty and injustice which 
were manifested in Pharaoh’s demanding brick and 
denying straw, is but a feeble comparison to repre- 
sent the cruelty and injustice of this idol 01 ortho- 
doxy, in demanding perfect obedience of us, when 
he has denied us any possible power by which we 
can obey, and in dooming us to everlasting torment 
for not performing impossibilities! Nor wiil the more 
perverse and cruel edict, which consigned the infant 





Hebrews to death, be found a stronger represen- 
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tation of the perverse and cruel doctrine which or- 
thodoxy contends, sovereignty and for the glory of 
God, has consigned millions of infants, not to the 
waters of the Nile, but to a burning lake in the 
eternal world. 

In the manner ofa worldly tyrant, so well descri- 
bed by the prophet Samuel, we discover an absolute 
sovereignty, directed and acting for the sole purpose 
of promoting the vain glory of monarchy, by using 
subjects as slaves, and by disregarding their happi- 
ness and rights. And this most horrible picture we 
see glaringly portrayed in the face of the idol of 
orthodoxy. This idol seeks his own aggrandizement 
at the eternal expense of millions of souls, who are 
consigned to indescribable miseries for no other pur- 
pose. Nor is there any other argument in defence 
of this tyrant, than that God is a sovereign. This 
argument was in the mouth of Jezebel, the wife of 
Ahab. She comforted ker husband, and encou- 
raged him to hope for Naboth’s vineyard, saying, 
“ Dost thou not govern the kingdom of Israel?” If 
he governed the kingdom of Israel, of course, Na- 
both’s life might be taken and his vineyard pos- 
sessed by the king. So if God governs the king- 
doms of the world, the inhabitants thereof may be 
sent to hell for ever, for his glory; and this cruelty 
will be vindicated by that woman Jezebel, who calls 
herself the church, whose whoredoms and witch- 
crafts are so many. 

Leaving this horrible picture, let us contemplate 
the King over all the earth, free from all those cha- 
racteristics which are seen in earthly despots. Here 
we behold our Father in heaven, who is goodginto 
all, and whose tender mercies are over all his works. 
His laws, his ordinances, his providence, even his 
whole government, in all its branches, aim solely at 
the good of his subjects, who are all his children 
and heirs of his infinite wealth. He does nothing 
as a sovereign ; but acts upon the most perfect prin- 
ciples of equity and goodness, governing the con- 
cerns of all his subjects in tenderness and mercy. 

Let it be distinctly noticed that this God, whose 
tender mercies are over all His works, “is King 
over all the earth.” He is to those nations and peo- 
ple, which we call heathen, what he is tous. He is 
their King and Father as well, as fully, as truly as he 
is ours. 

What a strong delusion then is this popular doc- 
trine, which teaches, that the king over all the earth 
has no love for the heathen, until we send mission- 
aries and convert them to our creed! This egre- 
gious delusion has seut forth a host of beggars, 
which, like locusts, darken the air and devour every 
green thing ; whose business is to obtain money from 
the hand of hard labour, and even from poverty 
itself, to defray the expenses of missionaries to go 
to foreign countries to convert the heathen to their 
creed, that the King of all the earth may not send 
them to hell! This swarm of beggars, like the vermin 
which plagued Egypt, enter into our houses and 
into our kneeding troughs, and would take the 
bread from our children’s mouths! And what is all 
this for? It is to save the heathen from the wrath of 
this idol of orthodoxy. Under this idol’s fury thou- 


sands are now crying out, as Samuel told the peo- 
ple they would cry out because of their king. Mo- 
thers are crying out for fear this Moloch’s wrath 
will fall on their children to all eternity! And such 
are the lamentations of our deluded idolaters, that 
they demonstrate that they have no rest day nor 
night, who worship the beast. 

Let those who worship the King of all the earth, 
in spirit and in truth, and who can happily realize 
that this universal King is a universal Father and 
Saviour, endeavour to enlighten our deceived fellow 
heirs of the divine favor, that they may have confi- 
dence in him “ who will have all men to be saved, 
and come unto the knowledge of the truth.” And 
may we all love and obey our Father, our King, our 
Judge, our Lawgiver, who will save us. 

Bost. Univer. Mag. 
a 
From the Rochester Magazine. 
EXTRACT FROM A SERMON ON THE 
TRINITY. 
BY JOHN S. THOMPSON, 

1. I shall lay before you a History of the Doc- 
trine. 

2. I shall examine its pretended evidences. 

The word Trinity is derived from tres, three, and 
unus, one, and was formed or forged expressly for 
the purpose, to excite the incomprehensible, irra- 
tional, and most absurd idea of the THREE-oNE! 
Martin Luther says, “ the word Trinity sounds very 
oddly, and is a human invention ; it were better to 
call the Almighty, God, than Trinity.” And John 
Calvin says, “I like not this prayer, O Holy, 
Blessed, and Glorious Trinity ; it savours of bar- 
barity. The word Trinity is barbarous, insipid, 
profane, a human invention, grounded on no testi- 
mony of God’s word; the Popish God, unknown 
to the prophets and the apostles.” See Ben Mor- 
decai’s Letters. 

The first writer of antiquity who used the word 
Trinity, was Theophilus, about the year 180. How- 
ever, the term, all barbarous as it was, had no such 
signification in the mouth of this writer, as that 
which the Holy Fathers, assembled in Council two 
hundred years after, determined it should bear. 
The controversies occasioned by Noetus, Praxeus, 
and Sabellius, about the end of the second century, 
were the cause of the term being adopted, to express 
a unity of substance and a plurality of persons. In 
this sense, the word was first used by Tertullian, in 
his discourse against Praxeus, about the year 200. 

It is pretended by its advocates, that the Trinity 
is a great mystery which cannot be known or ex- 
plained. If so why do they assert it to be a doc- 
trine of Revelation ? for whatever is revealed can- 
not be any longer a mystery. Musterion is derived 
from the Greek muo, or the Hebrew Satar, both of 
which signify to hide, shut, or conceal. A mystery 
is therefore something hid, concealed, covered or 
unrevealed ; but as it is revealed, that moment it 
ceases to be a mystery. This is evident from the 
connexion and sense in which the word is almost 
invariable used in the New Testament. Matt. xiii. 





11. Rom. xvi. 25.26. 1 Cor. xv. 51. Col. i. 26. 
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Som the most careful examination of all the pas- 
sages where the word occurs, musterion never sig- 
nifies any thing incomprehensible, but merely 
something that remains hidden, unrevealed, or un- 
known. Accordingly, Paul tells the Ephesians that 
God had made known the mystery of his will, by 
the dispensation which he had given to them; even 
that mystery which was hid for ages, but was now 
made manifest to the saints. Hence it follows, that 
the Trinity is not a Gospel mystery. Is it then of 
Greek or Roman origin, and can those initiated un- 
djerstand or explain it? No, they confess it is be- 
yond their powers of comprehension. Why, then, 
talk about it, or mock your reason or understanding, 
by pretending to explain an inexplicable, or pro- 
fessing to believe ye know not what ; for confessed- 
ly it remains a mystery ? 

This doctrine exhibits one of the greatest efforts 
to deceive and ridicule the rational faculties, ever 
suggested by human sophistry, in any age of the 
world. Though Bolingbroke and Ramsay both as- 
sert, thyat it entered the creeds of all the nations of 
antiquity ; and enumerate the Egyptian, Pythago- 
rean, Zoroastrian, Platonic, Chaldean, and Samo- 
thrasian Trinities ; yet not one of these agrees with 
the modern hypothesis ; for never did any heathen 
nation in the world acknowledge three self-exist- 
ent, independent Gods ; much less did they imagine 
these three to be one. Shall we admit that the doc- 
trine of the Trinity is a tradition, delivered to the 
first parents of mankind, and by them handed down 
from father to son through all succeeding ages? 
Surely no such fanciful opinion should be admitted, 
or even repeated, seeing we have not the least in- 
timation of it in the Jewish history ; and the whole 
nation, as well as their Scriptures, abhor the dog- 
ma, as manifestly tending to contradict and dishon- 
our the one Jehovah, and continue the reign of su- 
perstition and idolatry. 

The first vestiges of a Trinity were discovered by 
the creative minds of Egyptian priests, those parents 
of hyeroglyphical mysticism ; and something simi- 
lar appears in the worship of Osiris, Typhon, and 
Isis. Orpheus, who first transferred the doctrine 
from Egypt to Greece, taught the existence of a 
Divine Phanes, Uranus, and Chronus; the Persian 
Magi acknowledged an Oromasdes, Mithra and Ari- 
manius. Plato, whose opinions were adulterated by 
Egyptian mysticisms during his travels, having 
personified the Divine Wisdom and Power, 
first taught that the Logos was an emanation 
from the Deity, and Divine Power another ; and 
speaks of a Trinity, which he designates by the 
names of Agathos, Logos, and Psuche, or spirit of 
the world. But there never was any similar doc- 
trine to that of the orthodox Trinity, consisting of 
three persons in one God, conceived, much less be- 
lieved by any nation or people on earth. 

From Macrobius and Plato, we learn, that the 
Spiritualists held the world to be a machine which 
must have had a maker, whom they denominated 
Demi-ourgos. He must have acted from a plan, 
and consequently have had understanding, mens, 


as they admitted a solar principle, ot soul of the 
world, they were forced to give it a place in the 
Deity ; and thence originated their Triad. This 
system was born a heretic in Egypt, was transmit- 
ted a heathen to the schools of Greece and Rome ; 
and became Catholic and orthodox by the conver- 
sion of the followers of Pythagoras and Plato to the 
Christian religion. 

The notion of Jehovah as a Father, may have 
first excited the inquiry, where is his son? An ig- 
norant and proud philosopher is always forward to 
reply. This son they pronounced Nous or Logos, 
whom the Latins called Verbum, for ‘Mens ex 
Deo nata,’ says Macrobius; and the Anima mundi, 
was called the Holy Ghost. Who would ever have 
dreamed that orthodoxy, rather than want a Trinity, 
would have admitted a heathen Trinity, one of the 
persons being universally acknowledged to be the 
Devil? Without controversy, the Typhon of Egypt, 
the Siva of the Gentoos, the Arimanius of the Per- 
sians, and the Satan of the Jews, were names used 
to excite the same idea, and denote the destroyer ! 
Moreover, one person of the ancient trinities was a 
female! Isis of Egypt, Mythra of Persia, the Diana 
of the Greeks, the Minerva of the Latins, and the 
Virgin Mary of the Catholics, have been similarly 
described, and have performed the same offices in 
the estimation of their deluded votaries. Indeed 
the orthodox view of the Deity, the Devil, and the 
Virgin, is perfectly harmonious with the sentiments 
of the ancient heathens concerning the Triad, or 
Tri-une Deity. Let the Joneses, Maurices, and 
Kidds, who seek to impose their Hindoo supersti- 
tions on the credulous, reflect on these things: and 
let them deny, if they are able, that the Hindoos did 
worship the Devil, as one person of their sacred 
Trinity. Let them also show if the Hindoos did 
not believe their Brama, Siva, and Vishnu, to be 
mere creatures produced by an eternal infinite, and 
immaterial being. Let them also deny it if they 
can, that the Persians did believe their Oromasdes, 
Arimanius, and Mythra, to be also the production of 
a God, who meditates all the management of the 
Universe: though at present he recline in happy re- 
pose. The whole system is Egyptian, transferred 
and taught by Orpheus in Europe about 1270 years 
before Christ, and by Zoroaster in Asia, near 600 
years B.C. 

As the Catholic Trinity is dissimilar from that of 
the Heathen, the fabricators of this chimerical 
paradox, must have been the Paganizing councils 
of the fourth century, who, baffled in their attempts 
to introduce their favourite dogmas into the Chris- 
tian system, invented the curious labyrinth, at 
the threshold of which every one who entered, 
was obliged to renounce, for the remaining part 
of his life, all claims to common sense. If words 
directly opposed to each other, are allowed to be 
devoid of all sense, of what use could it be to us, 
to admit the doctrine as divine; clothed in words 
that have no possible meaning, and before which, ac- 
cording to the acknowledgment of its warmest advo- 
cates, the understanding of man must lie prostrate ? 





or Logos which they called a second being. But 
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sense, or be more abhorrent to reason, than that 
doctrine which requires us to believe a son to be as 
old as his father; derived from him, and yet inde- 
pendent of him, and self-existent? The spirit is 
derived froin both father and son, and, notwith- 
standing, is himself the Lord and give: of life! 
Does not reason reel and stagger at the assertion, 
“there are three persons, each of whom is God, and 
yet not three Gods, but one God?” The Father 
gave away all his Deity to the Son, and yet he re- 
tained it whole and entire. Both Father and Son 
gave it fully to the Spirit, but were nothing dimin- 
ished by the gift. Avaunt, ye mathematical axi- 
oms, aid arithmetical calculations, so pernicious 
to Trinitarian tenets! 

All the mysticism and burlesque metaphysics 
which orthodoxy has employed, to veil the airy fic- 
tion from exposure to ridicule and contempt, might 
have been pardoned; had not its crafty advocates 
hurled their anathemas against all who dared to 
remonstrate. But had all the philosophers of tirat 
age, in which this doctrine received its existence 
and obtained regal authority, been determined to 
expose the religion of Jesus to contempt and ridi- 
cule, [ know not how they could have better effected 
their end, than by the curious invention of this 
mystical and unintelligible labyrinth of absurdity ! 
“A little jargon, says Gregory Nazianzen to St. 
Jerome, is all that is necessary to impose on the 
people; the less they comprehend, the more they 
admire! Our forefathers have said not what they 
thought, but what circumstances dictate!” See 
Hieron. ad Nep. 

All amusing though it be, yet it is a certain fact, 
that the fathers assembled at Antioch, A. D. 270, 
reprobated the consubstantiality of the Father and 
the Son, and hurled their fiery bolts, at the devoted 
head of the famous Paul of Samosata. 

But, not long after, another more formidable en- 
emy, namely, Arius, attacked their sacred citadel, 
from an opposite quarter. Sabellius, an Egyptian 
philosopher, having excited a considerable contest in 
Africa, by asserting the unity of the Father and the 
Son, and Alexander having affirmed, with equal 
boldness, the eternity of the Son, Arius, provoked at 
their extravagancies, asserted that Christ was made 
out of nothing. To settle this dispute, Constantine 
called the Council of Nice, which first began the 
work of metamorphosing the Deity into a shape- 
less monster ! 

The holy fathers, at the call of Constantine, as- 
cended in clouds to Nice, and there without reflect- 
ing on what had been done, at a quondam assem- 
bly, earnestly hastened, not to imitate their master, 
by pronouncing a blessing on their adversaries, but 
to thunder alike their horrid imprecations on Arius 
and the former council, and assert the consubstan- 
tiality of Father and Son. As yet they had not 
discovered the third person of the Trinity, and con- 
sequently the doctrine was in embryo, even in the 
fourth century! The council of Nice, says Mr. So- 
verain, did not at all touch upon the divinity of 
the Holy Ghost. Far from it. The Holy Ghost was 
so little considered at that time, that some fathers of 
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the council, would have made no difficulty, to ciye 


the superiority to the Virgin Mary, in making ber 
the third person in the Trinity. This appears fiom 
Mahomet taking Mary for the third person of the 
Trinity. Anselm advises to trust Mary rather thay 
Jesus her son. See Claude’s Essay ona sermon, 
and Sale’s Koran. 

But that the reader may have a just notion of t js 
Council, let it be observed, out of nearly two thou- 
sand Bishops, only 318 could be induced to xct; 
and even these were partially compelled by the 
Emperor! It will be easy to form an idea of the 
manner of doing business at this Council, when we 
consider that the poor bishops, the greater part of 
whom were incapable of writing their own names, 
could no otherwise distinguish the true Gospels 
from a multitude of spurious books, than by placing 
them under the altar, and then betaking themselves 
to prayer, that God might cause the true books to 
rise, and place themselves on the altar, which, it is 
pretended, miraculously happened. See Dodwell’s 
Notes on Ireneus. 

Notwithstanding Constantine had the principal 
hand in the decisions of the Council, yet he 
soon repented of his orthodoxy, banished the fa- 
mous Athanasius to Treves, recalled Arius, and 
died an Arian. Moreover, the Council at Jerwsa- 
lem received Arius, and Constantius, abetting the 
dying sentiments of his father, established Arian- 
ism as the religion of his empire. 

As yet, the pangs were premature; the time for 
parturition of the man of sin, was not fully come. 
No doctrine had yet been established, by any coun- 
cil, even three hundred and fifty years after Cbrist, 
which would not at this day, be called Arian heresy. 
Hence Petavius, the Jesuite, and many learned 
men, have not hesitated to assert, that the church 
was Socinian or Arian, till the Council of Nice 
Nor was it till the year 363, when the church was 
nearly divided between the followers of Arius and 
Sabellius, that Athanasius began to publish, with 
some degree of approbation, the doctrine of the 
Spirit, which he had just invented. 

But this novel opinion having obtained a party, 
he and his associates at the call of Theodosius the 
Great, held the second general council at Constan- 
tinople, A.D. 381, which, not content with two 
Gods, condemned the opinions of Macedonius, 
added the Holy Ghost to the other two, saying he 
proceeded from the Father and Son, and ought to 
be adored with them. Thus was completed, the 
monstrous doctrine of the distinct personality and 
consubstantiality of the Father, Son, and Spirit; or 
the mysterious Trinity! (Concluded in our next.) 

ee 

From the (Ohio) Intelligencer and Advertiser. 

Mr. Camnon—I have in the 67th No. of the In- 
telligencer, asked twenty queries of the christian 
world and have not received satisfactory answers. If 
you will please to insert these combining facts 
which I submit to Trinitarians, you will oblige 
your friend. 

Ist. There are in the Old Testament about 2000 
passages, and in the New about 1000, in which the 
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ty of God is either positively expressed or plainly 


uni 
implied. On the other hand, there is but one text 


in the whole Bible which contains any thing like a 
formal statement of the Trinity ; and that text is 
allowed by Trinitarian scholars to be an interpo- 
lation. 1 John v. 7, 8. 

23. There are in the New Testament 240 pas- 
sages “herein Christ is declared to be inferior to 
the Father. The expressions relating to this point 
are cleat and ineapable of any other sense, without 
yiolence and distortion. On the other hand, thee 
is only the sound of one text which seems to set 
forth Christ’s equality with the Father, and the 
sound is entirely owing to a mistranslation. (Philip- 
pi ins il. 6.) 

3d. There are in the New Testament 441 pas- 
saces wherein God the Father is styled the one and 
only God, or God absolutely, by way of pre-emi- 
nence and supremacy, or God with some peculiar 
high titles, epithets, or attributes. 2 

On the contrary, in the estimation of the most 
rigid orthodox believers, there are no more than 
eleven passages in which the Lord Jesus Christ is 
styled God. 

Of these eleven, the word God, is allowed by all, 
to be interpolated in two places, and it is therefore 
printed in italics, to shew that it is wanting in the 
original. (Acts vii. 57. 1 John iii. 16.) Two others 
are proven by Trinitarian critics themselves, to be 
mist anslated. (Acts xx. 28. 1 Tim. iii. 10.) Others 
are quotations from the Old Testament, in which 
the same words are in the one case applied to the 
son of Isaiah, in the other, to Solomon, and there- 
fore prove their deity as much as that of Christ. 
* * * j, 23, quoted from Isa. v. 14, and Heb. i. 9, 
quoted from Psalm xlv. 6. Two others, when com- 
pared with the context, seems to me evidently to 
sefer, not to Christ, but to Almighty God. Titus 
ii. 13. 1 John vy. 20. 

Of the remaining three texts, our learned men 
think one a mistranslation, though in this their 
learned opponents in general do not agree. Rom. 
ix. 9. Another is the exclamation of the incredu- 
lous and astonished Thomas, when convinced that 
Christ was raised from the dead, John xx. 23, and 
the remainder text, John i. 1, in which it is said that 
“the word was God,” is easily explained, when it is 
considered that in the Scriptures all are called gods 
to whom the word of God came. 

4th. Christ is called in scripture, forty-six times 
man, and forty-two times, the son of man: How is 
he the son of man, if man was not his father ? 

Come, my friends, and examine these four facts ; 
they speak for themselves: they tell thee, that if 
thou wishest to weigh the evidence on both sides of 
the question, thou must take the balance ot impar- 
tiality. In the first place, thou must put in the one 
scale 3000 texts with reason on their side, in the 
other, an interpolation, lighter thau air! Next, thou 
Must put tu the scale 240 passages which assert the 
inferiority of Christ: against them, the sound of a 
passace which seems to teach his equality to the 
Father. Lastly, thou must weigh 441 texts against 
11, of which 4 are acknowledged interpolations and 


mistranslations! View, also, the 46 times in which 

the Saviour is called man; and the 42 times in 

which he is called the Son of man, and say, does it 
require the light of learning, or the keen eye of crit- 
icism to see on which side the balance will prepon- 

derate ? W. D. J. 

— 
A CONFESSION OF THE CHRISTIAN 
FAITH, 

Which was made at Constantinople, in the year 155, 
by one who being complained of as a great here- 
tic, gave this answer and reason of his faith, to 
some Latin and Greek Christians, as alse to 
several Jews and Turks that were present. 

We believe that there is One first of all things— 
which comprehends them ail—which cannot be 
comprehended of any. That there is one Cause 
and one Essence of all things that have a being ; 
one Supreme Good, which we call God—whom we 
know in this Mind, and honour in Speech: show- 
ing, by Goodness and well doing, that we are the 
Children of our Father, the Supreme Good. 

We believe in one Jesus Christ, who is the Per- 
fect Example and Pattern of the Children of God— 
whom we are to follow in patient Suffering of the 
Creature, and in Love to our Neighbour, and so be- 
come Temples of his Spirit—where the only Divine 
Worship which is acceptable to God, the highest 
God, is well-doing. ° 

We believe also in the Holy Ghost, when we feel 
the operative Power of this highest good in our- 
selves. We are all in the Communion of Christ, 
and they who enjoy this Communion, are born again 
into this Power, and thereby deified, being raised 
above Nature to a State of Incorruption and Immor- 
tality, and by this means, become Instruments of the 
endless Glery of God. 

Without holding these things none can have a 
true or right Faith. 

Question. Why were you born? 

Answer. For God’s good Will. 

Q. For what end were you born ? 

4. For the Glory of God. 

Q. What is your Religion ? 

4. Well-doing. 

@. What is your Profession ? 

7. Our own Nothingness. 

Q. What is your Comfort ? 

1. God’s Almightiness. 

Q. What is your Prayer ? 

4. To be resigned and Will-less. 

Q. What is your Life ? 

-2. God’s Goodness. 

Q. What is your Death ? 

4. A translation into the Glory of God. 

Q. What do you hold amongst so many Reli- 
gions as are in the world ? 

1. We believe of God in Goodness; we think 
of our Neighbour in Love, and meanly of ourselves. 

@. Are you Baptized ? 

9. Yes: and are yet willing to be Baptized. 

Q. Wherewithal ? 

4. With water, which the moving of the Spirit 





of God drives from our bearts, through our eyes, 
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and incorporates in his Love, at times, when it 
seems good unto him. 

Q. Do you celebrate the Lord’s Supper ? 

4. Yes; many times and oft. 

Q. In what Church or Communion ? 

4. In the Church or Communion of God. 

Q. What do you hold of Christ’s Body—what is 
his Flesh and Blood ? 

A. Christ’s Flesh is a constant enduring Patience, 
and his Blood is a Divine, operative, living Love ; 
where this Flesh is possessed in patience, and where 
this Blood lives in Love, there is the true Commu- 
nion of the true Body of Jesus Christ. This suffer- 
ing Flesh and this loving Blood of Christ, makes us 
Children of God, and by means thereof we have 
Communion with the Son of God—the substance 
and good Nature of God comes into us, and that 
cannot be without a Transubstantiation, or a Change 
and Destruction of our Evil Nature. 

Q. Have you no other Sacraments or Ceremo- 
nies than these ? 

2. The forementioned we will very willingly 
Observe and Celebrate with you, and what other 
may be besides these, we will wholly leave to your- 
selves for to avoid Disputes. And so I take my 
leave of you. 

London—Printed 1711. 
Philadelphia— Reprinted 1793. ; 
<j 
From the French of Massillon. 
THE WORLD. 

What is the world even to those who love it, who 
are intoxicated with its pleasures, and who cannot 
live without it? The world! it is a perpetual servi- 
tude, where no one lives for himself alone, and 
where, if we strive to be happy, we must kiss its fet- 
ters and love its bondage. The world! it is a daily 
revolution of events, which create in succession, in 
the minds of its partizans, the most violent passions, 
bitter hatreds, odious perplexities, devouring jeal- 
ousies, and grigvous chagrins. The world! it isa 
place of malediction, where pleasures themselves 
carry with them their troables and afflictions. In 
the world there is nothing lasting—nor fortunes the 
most affluent—nor friendships the most sincere— 
nor characters the most exalted—nor favours the 
most enviable. Men pass their lives in agitations, 
projects, and schemes: always ready to deceive, or 
trying to avoid deception; always eager and active 
to profit by the retirement, disgrace, or death of their 
competitors; always occupied with their fears or 
hopes; always discontented with the present, and 
anxious about the future, never tranquil, doing every 
thing for repose, and removing still farther from it. 

Vanity, ambition, vengeance, luxury, avarice— 
these are the virtues which the world knows and 
esteems. In the world, integrity passes for sim- 
plicity ; duplicity and dissimulation are meritorious. 
Interest, the most vile, arms brother against brother, 
friend against friend—and breaks al! the ties of 
blood and friendship; and it is this base motive 
which produce our hatreds and attachinents! The 
wants and misfortunes of a neighbour, find only in- 
difference and insensibility, when we can neglect 
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him without loss, or cannot be recompensed for our 
assistance. 

If we could look into two different parts of the 
world—if we could enter into the secret detail of 
anxieties and inquietudes—if we could pierce the 
outward appearance, which offers to our eyes only 
joy, pleasure, pomp, and magnificence ; how differ. 
ent should we find it from what it appears! We 
should see it destitute of happiness—the father gt 
variance with his child—the husband with his wife - 
and the antipathies, the jealousies, the murmers 
and the eternal dissention of families. We should 
see friendships broken by suspicions, by interests, 
by caprices ; unions, the most endearing, dissolved 
by inconsistency; relations the most tender, de. 
stroyed by hatred and perfidy; fortunes the mos 
affluent, producing more vexation than happiness ; 
places the most honourable, not giving satisfaction, 
but creating desires for higher advancement ; each 
one complihing of his lot, and the most elevated 
not most happy. 

—<{—— 


TO THE EDITOR OF THE GOSPEL HERALD. 

Dear Sir—I must confess, for one of your read 
ers, that Iam heartily tired of your controversy with 
the Rev. Mi. Woodworth; and I also think that 
many of your pages which have been appropriated 
to controversial matter, might have been occupied 
with subjects more interesting, or more entertaining, 
I confess also, that I think Mr. Woodworth a skil- 
ful Jeader, at least an ingenious one, would he had 
a better cause to maintain ; but I do not think that 
your ranks are much thinned by the thundering ar- 
tillery of his eloquence ; or that your powerful ar- 
guments have made any very great impression on 
his followers; for, let it be remembered, that deep- 
rooted religious prejudices are not so easily removed, 
and after all, (like Goldsmith’s schoolmaster) 

‘« E’en though vanquish’d he will argue still.” 

I would therefore advise you both to agree to a 
cessation of arms, draw off your forces, and take 
breath at least for a while. U. 

New-York, April 13, 1824. 


-Vole—Our correspondent is pretty candid. 


—_>——— 
HOLY WAR. 


It appears some of the clergymen in this city a‘ 
engaged in a mighty dispute about the funds of the 
state of New-York; which are appropriated by the 
Legislature to the support of Free Schools. The 
present condition of two of these gentlemen is r- 
ther novel. It seems they have branded the decla- 
ration of a gentleman concerned, as a falsehood, 
and published it to the world. The gentleman, con- 
ceiving himself injured, has resorted to the press, 
and supported the truth of his assertion, relative to 
the part acted by the clergymen, by adducing the 
evidence of six men of respectability and veracity 
Thus the falsehood, which was “up to the highest 
bidder,” is “ knocked off” to the priesthood ! 

We will not refrain from expressing an opinion, 
that it is matter for regret, that the orthodox clerg} 
aie so captions, and quick for a noise or quarrel. It 
would comport better with their profession, if they 
were to leave wrangling and disputing to sinners. 





